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Birkot haShahar

According to the Talmud (Berakhot
60b) these blessings are meant to
correspond to the following actions:
- When you hear the rooster crowing

- When you open your eyes

- When you stretch and sit up

- When you stand to get out of bed
- When you dress

- When you step onto the ground

- When you begin to walk

- When you tie your shoes

- When you cover your head

The final three have been through
many incarnations. While some
traditional versions are phrased in
the negative, these all emphasise
positive aspects of a personal Divine
relationship. Additionally, in their
formula, they are all-inclusive. These
particular wordings come from the
Cairo Geniza, and are recorded in
the siddur of R’ Yitshak Sassoon, a
rabbi in the contemporary New York
Syrian community.
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Blessed are You, M,
our Elohim,
Sovereign of the Universe...

..who has given us the capacity to

oMW nps 7N N distinguish between day and night.
Ralails \ gapigla ,TI”?JL< ! ..who opens unseeing eyes.
D993 it ok xa ..who liberates the bound.
oy W’i?@ ok s ..who straightens the bent.
-D@U-L)y PN V2 ok e ..who clothes the naked.
TR IR ik X ..who spreads the Earth over oceans.
S -L); 717-'_1@477 v ok X ..who guides human steps.
7233 X Mk R .who has made all that I need.

..who dresses Yisraél in might.

Tk X3

..who beautifully crowns Yisraél.

'1‘”-11:;:71?- VY ..who gathers us close
to serve THEM.
TN TN
..who calls us
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THEIR servants.
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..who has created us
in THEIR image.
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Barukh Attah Adonai

Elohénu melekh ha olam...

..asher natan lasekhvi vinah
lehavhin bén—yom
uvén laylah.

..pokéah ‘ivrim.
..mattir asurim.

..zokéf kefufim

..malbish ‘arummim.

..roka’ ha-arets ‘al-hamayim.

..hamékhin mits ‘adé—ggyen
...she asah li kol-tsorki.
.ozér Yisraél bigyurah.
..otér Yisraél betif-arah.

...shekérevanu
la ‘avodato.

..shekra-anu
<
avadav.

...shebera-anu
betsalmo.

Siddur Or veShalom - Morning Prayers - 220



SHAHARIT — THE READING OF THE TORAH

The Congregation sits during the reading of the Torah (except for the Ten
Commandments). Seven men (or occasionally nine or eleven men) are called to the
reading of the weekly Torah portion, plus an additional one, the Maftir, to read the
Haftarah. It is a prerogative of a Cohen to be called first, and for a Levite to be called
second. Children stand while their father or grandfather is called. A woman stands
for her father, grandfather and optionally for her husband. When the Maftir is call
the Reader repeats at least the last three verses of the Parashah, or reads the special
portion assigned for that Sabbath. If the Haftarah is to be read by one who is not yal
thirteen years old, an adult is called to the Torah in his place.

On the New Moon two Scrolls are taken out. In the first, the Parashah of the week If
read, in the second ‘And on the Sabbath day’, until ‘be offered’, Numbers 28:15,
p-508. The Haftarah is Isaiah 66:1. If the New Moon falls on Sunday, the Haftaral It
ISamuel20:18—42. If a Sabbath with special Haftarah coincides with such a day, I ]
special Haftarah is read, followed by the first and last verses of that for the New Mu

oreve of New Moon. On a Sabbath during Hanukah two Scrolls are taken out. W

this falls on New Moon, three Scrolls are used, in the second of which the portion fuf
the New Moon is read.

On Shabbat Bereshit (the first after Simhat Torah) see p. 423

Ifa Cohen is called first, the Reader says

Cohen, approach. May (name) present himselfand read from the Tor
May his rock (the Lord) protect him.

Non-Cohanim are called as follows

May (name) present himself and read from the Torah. May his rock ({
Lord) protect him.

For the penultimate portion of the Torah add, after the name, the Hebrew word
Samukh (meaning ‘approaching the completion of the reading’)

For the last portion of the Torah add, after the name, the Hebrew word Mashlim
(meaning ‘completing the reading’)

After Kaddish Le’ela (see p. 219, see p. 530 for when there is more than one Scroll) th

Maftiris called. He is called by name only when reading from a second or third § I
Otherwise he is called Maftir !

For additional formulae used for calling up to read the Torah, see p. 369
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Keriat haTorah

Reading Torah is a central mitsvah, but
unusually, is mainly performed by a
surrogate. Someone is called up to read a
section, says a blessing over reading, and
the Reader responds “‘amén” and is thus
able to read on their behalf.

Call up Olim with the below formulary.
Words in grey vary, and further
honorifics may be used. When naming
both parents, say the mother and then
the father. The prefix “7Vis iraditional
in some Sefaradi communities due to its
shared usage in Portuguese, Ladino and
Aramaic, and has the advantage of being
appropriate for all genders.

(1st aliyah only: (U;L:)ﬂ jﬁp’? X1,
Kohén, please approach and act as Kohén
Kohén, na likrov ulkhahén)
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iRa XY
Please rise, the good name

[name] of [parents]
to read from the Torah.

Na la‘amod hashem hatov,
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(One called up:)

M be with you

(Community:)
May M bless you

(One called up:)

Bless M1, the Blessed One

(Community:)
Blessed is M1 who
blesses forever and ever!

(One called up:)

Blessed is M who
blesses forever and ever!

Blessed is M1, our Elohim,
Sovereign of the Universe,
who has chosen us from all
nations and given us THEIR
Torah. Blessed are You, M,
who gives the Torah.

# Said after the reading:

Blessed is M1, our Elohim,

(Olim:)
Adonai ‘immakhem

(Kahal:)

m: Yevarekhekha

Adonai
nb: Yevarekhekhe

(Olim:)
Barekhu et Adonai

hamevorakh

(Kahal:)
Barukh Adonai
‘hamevorakh le'olam va‘ed

(Olim:)
Barukh Adonai
hamevorakh le'olam va'ed

Barukh Attah Adonai
Elohénu melekh ha olam
asher bahar banu mikol—

ha‘ammim, venatan lanu et—
torato. Barukh Attah Adonai,
notén halorah.

Sovereign of the Universe, .
who has given us Trrir ElBZ’jukh At;“:}ll fz-d‘f’llal

Torah,a Torah of truth,and & (0 5

. . . —_— __ e o ra.

planted eternal life within torat emet, vehayyé ‘olam

us. Blessed are You, M, nata’ betokhénu. Barukh
who gives the Torah. Attah Adonai, notén haTorah.
Siddur Or veShalom -
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Naming of a Newborn Baby Girl

nan 7ar

Service For Zeved Abat

(Naming of a Newborn Baby Girl) (Naming of a newborn baby girl)

On the first Shabbat after the birth of a baby girl, the father is called to the

On the first Shabbat after the birth of a baby girl, the father is called to thi
Yorah. At the conclusion of his Aliyah, the following ceremony takes place:

Torah. At the conclusion of his Aliyah, the following ceremony takes place:
~ The following verse from 0°7°Wi7 7°W (The Song of Songs) is sung:

The following verse from The Song of Songs is sung: 1
PRNR PRI TETTRT aneR vhen mama Chab
STIRD TRIDI 22 23702 J2ipTIN rYynwn

’J_'\;‘l’ My dove, in the clefts of the rock, in the crevices of the step, show m

paloma, en reskisyos de la penya, en enkuvyerta del eskalon, azme ve-er a tu
ata, azme oir a tu boz, ke tu boz savroza i tu vista donoza.

8
your countenance, let me hear your voice, for your voice is pleasant and yo

countenance is becoming.

_Ifitis the first child of the couple, the following verse is sung as well.
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If it is the first child of the couple, the following verse is sung as well. :

nNX  One is my perfect dove, the only one of her mother, pure to the o;

who bore her, daughters saw her and acclaimed her, queens eya mi paloma mi prenizma, una eya a su madre, klara eya a la ke la paryo,

concubines, and they have praised her. vyeron ijas i la byen aventuraron, reynas i donzeyas i la alavaron.

K337 D7) TR P 31 MY upieR 113w w

" May He who blessed our matriarchs, Sarah, Rivkah, Rachel and Led

~r

"ITNR 127 XIT,20IR N2 79917 ApoX) P7a0aK)
Miriam the prophetess and Avigayil, and Queen Esther the daughterz ) i ot e )
' Wibo) N2 (nembp) HRIWUD AW XIpY) (NXTD) YT

Avihayil, bless (this) delightful girl and may her name be (girl's Hebrew nar

mamI 0i%W NINCI2 37737 L7912 NYWa 290 D1

the daughter of (mother's name), with good fortune at an auspicious mome

May she be brought up in health, peace and tranquility. May her father",' ::3 anBA2Y  NRNwa .WlNW‘? 'IDNTTI 'I’DN'? o7
! T Ny Tk 8 .T‘l‘:'; e I";':. l-rr-r: '-..-—-

mother merit to see her happiness and her wedding. May she have m

children, wealth and honor, vigorous and fresh, fruitful in old age. And ma!

JRR DRI 79%7

be His will, and say, Amen.
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Zeved haBanim

After a child is born, it is customary
to call up a parent at the earliest
possible opportunity, taking
precedence over anyone else (aside
from Kohanim/Leviyyim) present.
Baby naming is a beautiful custom,
held either after the aliyah, or in
some communities, the whole family
process in with the baby at the end of
the service, and the child is named in

front of an open ark.

The Mi sheBérakh is prefaced by an

excerpt from Shir haShirim, with an

additional verse for a firstborn, both
comparing the child to a dove.

There are also countless piyyutim for
the birth of a child. We have chosen
not to single out any specific one
here, and strongly encourage families
to explore both your own minhagim
and others, either for birth-specific
piyyutim, or to choose a piyyut that
has meaning to you and your family.

] &

M3 b3 Ve pma P
TN PRI
LT R

TN TRV 3 27D

I NOTT I R 3P T F)
TN N3 T AR X7 T
G owae niagn

,JJ’J:)TJDS: Y M
MY o7
3 Py
1 5my 3pyn
N3N DYV () T
Dy T
M7 oK) e
>max na

TS 71 N

[l 7T [ow] KM
1273 e 3ib Sioa
I oy a2 ST
201 WY M3 Nk o 19
ATYI P D T
S AN ¥ 7 1)

407 - FINT AKIP - D9V MK NTD

My dove, hiding in the rocky
clefts of crags, show your face to
me, allow me to hear your voice,

for your voice is soothing and

your face is stunning.
(My perfect dove is the one and only, the
only one to her mother, the brightest one to
her one who birthed her. The daughters saw

her and were happy for her — queens and
concubines both praised her.)

May the One who blessed our ancestors:
Avraham Sarah
Yitshak Rivkah,
Ya‘akov, Rahel, Lé-ah,
Mosheh, Aharon,  Miryam the Prophet,
David Avigayil
Shelomoh, Queen Estér bat Avihayil,
Bless this child,

andcallthem _ (name)of __ (parents).

under a good constellation and at an hour
of blessing — may THEY raise this child in
health, peace, and repose. May the parents
merit to see joy, wealth and honour — may
they bear fruit in old age, full of sap and
richness. So may it be Your will, and we say:

amen.

Siddur Or veShalom - Keriat haTorah - 406
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Yonati behagvé hasela’
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beséter hamadrégah,
har-ini et—-mar-ayikh,
hashmi ‘ini et—kolékh; ki—

kolékh ‘arév umar-ékh naveh.

(Ahat hi yonati tammati, ahat hi
le-imahh, barah hi leyoladtahh;
ra-uha vanot vaye-ashsheruha,

melakhot ufilagshim vayhaleluha.)

Mi shebérakh avoténu,
Avraham, Sarah,
Yitshak, Rivkah,

veYa akov uRahel veLé-ah,

uMosheh ve-Aharon uMiryam haNeviah,

veDavid va-Avigayil

uShlomoh,  ve-Estér haMalkah bat Avihayil,
hu yevarékh et—havaled,
veyikkaré [name] de [parents]
bemazzal tov uvish ‘at berakhah,
vigaddélu beri-ut shalom umnuhabh,
vizakku lahorim lir-ot besimhah
_osher vekhavod, deshénim
vera ‘ananim yenuyun besévah,

vekhén yehi ratson, venomar amén.



& Communities may also say prayers for states or governments. Refer to local custom. & Communities may also say prayers for states or governments. Refer to local custom.

@l ILL@ APMaAX aw N May the One who blessed our ancestors: y}ﬁ&;ﬁ%&g&yﬁ&%ﬁp
. RS
Mi sheBérakh T DA Avyraham Sarah - EEEREEEREEERERTEES
al haKahal A Ao e itshak Rivkah Mi shebérakh avoténu,
Lo thi ) P ,Tlt$171 17[‘7,"1 200 ‘ ' Avraham, Sarah,
. se this space qﬁer e Tora . ) Ya‘akov, Rahel, Lé-ah, Yitshak. Rivkah,
is read but before it is returned to LT O K W
the Hékhal — to add personal and Sypad T Mosheh, Aharon,  Miryam the Prophet, veYa akoy uRahel velé-ah,
supplementary prayers.Variations o ) o uMosheh ve-Aharon  uMiryam haNeviah,
are today written or adapted for '-';31?7-3U Ay ’”735‘4” David Avigayil veDavid va-Avigayil
natural disasters, for reparations i ,L)?D’JS na Shelomoh, Queen Estér bat Avihayil uShlomoh, ve-Estér haMalkah bat Avihayil,
from slavery, and even for very . . :
specific instances, but this practice ATNTOT IR ﬂ15ﬂﬁif1 -17; ! and all of the sacred and pure communities - may vekhol-hakehillot hakedoshot vehatehorot,
goes back a long time. Some still R Wit Spabam g T3 N Termy bless all of this sacred community — the hu yevarékh et-kol—hakahal hakadosh hazeh,

today add on Kal Nifir ¢, amongst a mblbry D”?T'li grown-ups and the children, them and their gedolim uktannim,
long list of Mi sheBérakh prayers, IR T families and their stude dall that is thei , ) o
one for “A todos nossos Irméos, DU’TDL:) m DNSwm o7 es and their students, any t is theirs. hém umishpahtem vetalmidéhem
p re.zos P lea Inquisicao”~ Of‘f Siblings .DUB WK "731 Sovereign of the universe ~ it is THEY who blesses vekhol-asher lahern.
imprisoned by the Inquisition. < o . R
them and THEY who ascribes them merit. It is Malka de‘alma, hu yevarékh yatkhon,
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Note the beautiful inclusion of e b ey oy
their students alongside families AL rER S MR A=Y
of members of the Kahal, showing NPT 17;?3 P nPaenn suffering. May THEY provide for them enough for
how much we value learning as

a community. Furthermore, as a
student or teacher, you are in a way ,D;’bé? 1731‘7\” N0 wian

entering a familial relationship, || F= " vy pioy e TN O3 VY
because you are inheriting or o oot oEmn s

passing on your traditions. ,02°73R 0N NKw |71?D"1 traces of baseless hatred. May THEY smash the
02N SYn 0 SY e nations who are at their necks and make real the

THEY who listens to their prayers, THEY who vizakkeh yatkhon, veyishma’ bekal

frees them and rescues them from all pain and tselotekhon, titparekun vetishtézeyun mikal

tsarah—ve akta, vihé mémera dAdonai
02TV AN ,02TY0R 77T X KM their needs, protect their wellbeing, and extend besa’dekhem, veyagén ba ‘adkhem, veyifros
the shelter of THEIR peace upon them. i

May THEY plant within them love, friendship,

peace and goodwill and remove from them all

sukkat shelomo ‘alékhem, veyitta’ bénékhem
ahavah ve-ahvah shalom veré ut,
visallék sin-at hinnam mibénékhem,
veyishbor ‘ol hagoyim mé al tsavvarékhem,

) . I  « " vikayyém bakhem mikra shekatuy,
’ﬂ‘?N i IIn2w xR 002 O occasion that is written of: “Mi1” the Elohim of VY

Your ancestors will increase you a thousand times

o “Adonai Elohé avotékhem, yosef ‘alékhem
D'RP2 7% 039 DY AP DAmiaN

over, and THEY will bless you just as they said” kakhem elef pe‘amim; vivarékh etkhem,
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e -- N L n
wn 'Dj? 1;‘1 WWKJ DJNN -]?;’1 # Said during the Ten Days of Repentance ka-asher dibber lakhem,”
& Said during the Ten D f R 7 ; (] i ; )
E,a:lm g:; ; gén: (u];;z :1) Deé);r}-‘a:n: and write them, El, in the Book of Good Life, (veyikhtavkhem (ha-El) beséfer hayyim tovim,)
@ Hials '\DNJ'I ]TY ARRAE) Thus shall it be Your will, and we say: amén. vekhen yehi ratson venomar: amén.
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Bené Mitsvah

This blessing, taken from Beréshit
Rabbah [63:10], is not said by the
child, but rather the parent.

There are also countless Bené
Mitsvah piyyutim. Again, we have
chosen not to single out any specific

one here, and strongly encourage
families to explore your own.

Holim

Additional to the general Mi
sheBérakh, many traditions have a
separate version for the sick. Again
they vary greatly, however a staple

feature is the quotation of Mosheh’s
famous prayer for Miriam, El na
refa na lahh — simple and direct yet
perfectly formed, these beautiful
five words act as another Tanakh
precedent for what prayer should
look like. The text here is suitable for
any gender or number of people.
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Blessed is M, our Elohim,
Sovereign of the Universe, who has
exempted me from this responsibility.

%

May the One who blessed our ancestors:

Avraham Sarah
Yitshak Rivkah,
Ya‘akov, Rahel, Lé-ah,

Mosheh, Aharon, = Miryam the Prophet,

David

?%j.
)

QOO OO OO OO OO OO OO OO OO OO

Shelomoh, Queen Estér bat Avihayil,

Bless all the sick among Yisraél,
and particularly amongst them bless:

(name) of (parents).

May complete healing be sent
to each and every organ and bone,

as it is written:

Please, EI heal her, please!
Please, E], heal her, please!
Please, E], heal her, please!

We wail even while it is Shabbat (Yom Tov)
so that healing may be quick to come.

So may it be Your will, and we say: amén.

] -\::,a_r'Yv
e

ARG

Barukh Attah Adonai

Elohénu melekh haolam

REOVE

<05

shepetarani mé onsho shel

zeh.

Mi shebérakh avoténu,
Avraham, Sarah,
Yitshak, Rivkah,

veYa ‘akov uRahel veLé-ah,

uMosheh ve-Aharon  uMiryam haNeviah,
veDavid va-Avigayil
uShlomoh, ve-EstérhaMalkah bat Avihayil,

hu yevarékh et—kol—holé Yisraél
uvikhlalam yevarékh et
[name] de [parents]
veyishlakh refu-ah shelémah
bekhol—-évarim uykhol-gidim.
Kedikhtiy,
“El na refa na lahh
Elna refa na lahh
Elna refa na lahh”
Shabbat hi (Yom toy hu) miliz ok,
urfu-ah kerovah layo.

vekhén yehi ratson, venomar amén.

Siddur Or veShalom - Keriat haTorah - 408
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FEmet veYatssiv

Mosheh, Aharon, Miriam and all
the children of Yisraél who came up
from the sea... The gold words in this
passage come from Persian nusah,
and are more expansive than just
the words in black. As well as the
inclusion of Miriam, describing us
as all those “who came up from the
sea,” creates a beautiful mikveh-like
image of the transitional moment at
which we became a people.

The context of the Shirat haYam
leads onto the quotes from it that
follow: Who is like You, exalted
in holiness, who does wonders in

awesome glory?! [...]TM shall
rule forever and ever! These raw

exclamations were the human
response of the children of Yisraél to
freedom, contrasting with the quotes
from angels, earlier in the shema
blessings, in the Yotser. It is on this
human note which we conclude this
blessing and move to the centrepiece

of the Siddur, the Amidah.
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& On Yom Tov, after Btﬂ(zﬁ? ‘7[5-,} turn to page 561.
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& On Yom Tov, after Ga-al Yisraél turn to page 560.

GIOI'Y to the Highest EI,
their redeemer, blessed is THEY.
Mosheh, Aharon, Miriam and all
the children of Yisraél who came up
from the sea answered You in
song with great joy, exclamation,
celebration and revelry,
they all answered and said:

“Who is like You

among the élim, mm?”

“Who is like You
exalted in holiness, who does

. ?"’
wonders in awesome glory?!

The redeemed praised
Your great name with a new
song at the edge of the Sea.

Together they all thanked You,
crowned You and said:

“m shall rule
forever and ever!”

And it’s said: our redeemer’s
name is mm* OF LEGIONS,

Holy One of Yisraél,

Blessed are You, imiT,
who redeems Yisraél.

steps backwards...

QOO OO OO OO OO OO OO OO OO OO

U0

Tehillot le-El Elyon go-alam,
barukh hu umvorakh, Mosheh

(uvné) ve-Aharon uMiriam vekhol

Bené Yisraél keshé alu min hayam
lekha ‘anu shirah vegilah verinah
vesimhah vetsahalah rabbah,
‘anu ve-ameru khullam:

“Mi khamokha
ba-élim Adonai?”

“Mi kamokha
ne-dar bakodesh,
nora tehillot ‘oséh fele?”

Shirah hadashah shibehu
ge-ulim leshimkha hagadol ‘al
'sefa,t hayam, yahad kullam
hodu vehimlikhu ve-ameru:

Adonai yimlokh
le‘olam va‘ed.

Vene-emar: go-alénu
Adonai Tseva-ot shemo
Kedosh Yisraél,

Barukh Attah Adonai,
ga-al Yisraél.
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Vatikkah Miryam

The addition of this passage
recalling Miryam is included by
some minhagim on days when

Shirat haYam is read from the
Torah. By others, particularly among
Témanim, it is said always.

..found no water. The association
of Miryam (who is not named until
this passage) with water is derived
by Rashi from the sudden absence
of water after her death. However,
there is connection even in her name,
which means ‘bitter sea,’ and the
passage quoted here about a place
called Marah (bitter) where the
water was undrinkable. Earlier; too,
she follows the flow of the river Nile
to watch her baby brother Mosheh.

KilAdonai

The final excerpt of the Zemirot:
three fragments, one verse each from
Psalms, ‘Ovadya and Zekharya.
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Miryam the Prophet,
Aharon’s sister, took a tambourine in her
hand, and all the women went out after
her with drums, dancing. Miryam sang
to them: “Sing to i1, for THEY is clearly
superior. THEY has thrown both horse and
rider into the sea” Mosheh led
Yisraél from the Red Sea and out to the
desert of Shur. They walked for three
days into the desert, but found no water.
When they came to Marah, they were
not able to drink the water there, for they
were bitter, which is why it was called
Marah (bitter). The nation complained
about Mosheh, saying, ‘What will we
drink?!"” Mosheh cried unto ™M and
Taey showed him a branch which he
was to cast into the water to sweeten it.
There THEY tested him and there THEY
made for him a law and an ordinance.
THEY said: “If you listen, really listen
to the voice of ™M, your Elohim, and
do what is right in THEIR eyes, and pay
attention to THEIR commandments,
and keep all THEIR statutes, then I will
not put upon you any of the Egyptian
diseases, for I am M who heals you”

For the kingdom is M1*’s; and THEY
rules the nations. And saviours will
climb Har Tsiyyon, to govern Har ‘Esav;
and the kingdom will belong to M.
And M will be sovereign over the
entire Earth; on that day M will be

One, and THEIR name One.

B AANA kY,
of|

v ARONA

Vatikkah Miryam haNeviah
ahot Aharon, et-hatof beyadahh;
vatétsena khol-hanashim ahareha,
betuppim uvimholot. Vata ‘an lahem,
Mir-yam, “Shi-ru IAdonai ki—ga—oh
ga-ah, sus verokhevyo, ramah vayam.”
Vayassa’ Mosheh et—Yisraél miYam-Suf,
vayétse-u el-midbar-Shur; vayélekhu
sheloshet—yamim, bamidbar velo—
matse-u mayim. Vayavo-u Maratah,
velo yakhelu lishtot mayim mimarah;
ki marim hém, ‘al-kén kara—shemahh
Marah. Vayillonu ha‘am ‘al-Mosheh
lémor, “Mah—nishteh?”: Vayits ‘ak el
Adonai vayoréhu Adonai ‘éts, vayashlékh
el-hamayim. Vayimteku hamayim,
sham sam lo; hok umishpat, vesham
nissahu. Vayomer ‘Im—shamo-a’
tishma, lekol Adonai Elohekha;
vehayashar be énav ta ‘aseh veha-azanta
lemitsvotav, veshamarta kol-hukkav.
Kal-hamahalah asher-samti
veMitsrayim, lo—-asim ‘alekha,
ki ani Adonai rofe-ekha’.

Ki [Adonai hamelukhah; umoshel
bagoyim. Ve alu moshi‘im beHar
Tsiyyon lishpot et-Har Esav;
vehayetah [Adonai hamelukhabh.
Vehayah Adonai lemelekh ‘al-kol-
ha-arets; bayom hahu yihyeh Adonai
ehad ushmo ehad.
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179 SHAHRITH—MORNING PRAYERS

I n the mouth of the R ighteous Thou art exalted.

S inginglipsof the I nnocent evermore bless Thee.
A rdent words of the B lissful sing of Thy holiness.
A midst praise of the C onsecrate Thou art belauded.
C hoirs of Israel A ssemble to bless Thee.

(Chanted)

For all Thy handiwork must sing Thy praises,
Lord our God, God of our fathers, extolling Thy glory,
lauding Thee in worship and triumphantly adoring
Thee in the words of the psalms of praise of David son
of Jesse, Thine anointed servant.

(Standing)

Therefore, praised be Thou our Ruler for ever, God
our King, great and holy in heaven and on earth. For
to Thee, Lord our God, God of our fathers, pertain
forever song and praise, adoration and psalmody.
To Thee, God of greatness, pertain sovereignty and
dominion, strength, power, greatness and might. To
Thee, holy God, pertain holiness, praise and glory, bless-
ing and thanksgiving. From everlasting to everlasting
Thou art God. Blessed art Thou, Lord our King, great,
glorified and adored,

A uthor of all souls,

B lessed God of praise and wonder,
R uler of all creation,

A dored in songs to please Thee,
M aster of life eternal. Amen.
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Shaharit

Like other parts of Nishmat, the
centrality of language, and the
organs of the mouth, as having the
power of praise is reiterated here.
However, the poem also embeds two
names. When laid out correctly, you
can see that the noun of each phrase
(upright, righteous, pious, holy) spells
out the name [)1¥" and the first root
letter of each of the verbs (elevate,
bless, sanctify, praise) spells out the

namerpa.

Yitshak and Rivkah are unique
among the couples of Beréshit
for several reasons, including a
particular emphasis on the love
that they hold for one another (see
Bereshit 24:67). Perhaps the semi-
coded message here is that it is love,
as well as langauge, which allows us
to express our gratitude and praise of
the Divine.
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You hear
the screams of the weak
You listen
to the cries of the poor,
and save.

It is written:

“The righteous shall exalt
in M, and the upright

shall desire to praise”

With the mouth,
the upright elevate you,
and with the lips,
the righteous bless you,
and with the tongue,
the pious sanctify you,
and with the innards,
the holy praise you,

A A

N
I\
Shav‘at

aniyyim Attah tishma,
tsa akat
hadal takshiv vetoshia’,
Vekhatuv: “Rannenu

tsaddikim bAdonai,

laysharim navah tehillah.”

Befi

yesharim titromam,

uvsifté
tsaddikim titbarakh,

wvilshon

hasidim  titkaddash,

uvkerey—
kedoshim tithallal,

QOO OO OO OO OO OO OO OO OO OO
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Miryam’s Well

There is a tradition attested as far
back as the Shulkhan Arukh to
draw water from wells on Saturday
evenings, as the waters of Miryam’s
well are said to flow at that time,
and bring healing and good fortune
to those who drink it. Today, we
don’t draw water from wells, but we
can still drink water in Miryam’s
honour, with this traditional Ladino

women’s meditation.

In the Torah, Miryam’s well is an
essential source of support for the
Jewish people. The Me'am Lo'ez,

a Ladino biblical commentary,
describes it as the centre of the
camp, that stretched out canals and
moats as soon as the pillar of fire
stopped. Yet this is all accredited to
Miryam posthumously. It is when
she is gone, and the Bené Yisraél are
without water, that we realise the
contribution she was making — a

story too common today as well.
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I will drink
this water
from the Well
of the
Sinyorah

the

Prophet,

who heals
from medical ills,
and ills of the heart,

and gives us

support with no catch.

Yy ev
esta agua
del Pozo de la

Sinyorah de
Miryam
la Nevia,

ke sana
mi melezina,
y todos los
males los kora,
y mos de

parnasa sin sar.
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Eshet-Hayil

She is clothed in tefillin and tallit..
Literally ‘she is clothed in strength
and beauty; however the Rishon
leTsiyyon HaRav Yisraél Algazi of
Izmir, Chief Rabbi of Jerusalem in
the 18th Century, said on this line:
This means that she wears tefillin

and tallit, [since] they are called

strength’ and ‘beauty’
[Yom Tov deRabbanan 87b]

From where does he derive this?

First from Berakhot 6a:

“MT has sworn by THER right hand,
and by the arm of THEIR strength”
[Yesha’yahu 62:8].

Since it is THEIR left arm,

Strength’ must refer to tefillin. [abr.]

Secondly from Midrash Tehillim:

“Let Your work be seen by Your servants,
Your beauty by their children” [90:16]
Since when one looks at tsitsit, what

one sees is the beauty of the Shekhinah,
‘beauty’ must refer to tallit. [abr.]

The derashah continues from here
to the end of the poem, and uses
each phrase as a springboard to a
different halakhic precedent or piece
of reasoning, as R’ Algazi outlines
an argument permitting and even
encouraging women to wear tefillin
and tallitot, in a little known but

powerful text.
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Who can find a fierce woman?
Her worth would be more than pearls!

Her husband’s mind is at ease — what a treasure!
She repays him for good (and not bad) all Her life!
She seeks wool and flax — Her hands want work.
Like a merchant’s ship, She brings bread from afar,
She wakes before dawn to fix food for Her family,
She is clever in taking profits from the field — from

Her investments you could plant a vineyard!
She ties a weightbelt on Her hips, bracing Her arms,
She has good taste, but Her lamp shines all night,
Her hands fly to the distaff, palms on the spindle,
She reaches for the poor, She embraces the needy;,
Her family isn’t scared of snowshowers —

for all of Her household is clothed in crimson.
She makes Herself carpets clothed in purple linen,
Her husband is well-known among the nobility,
She makes sheets and sells them —

She even gives a girdle to the Canaanite.
She is clothed in tefillin and tallit,

She cackles at the day of death.
She opens her mouth wisely —

with Torah of love upon her tongue.
She observes the Halakhot of her household —

not eating the bread of laziness.
Her children, husband, and followers,

all rise up and praise her.
Many girls make themselves fierce,

but You are higher than all of them.
Grace lies and beauty fades —

but a woman in awe of V1" is praiseworthy.
Give Her what’s Her’s

and let Her deeds be praised among the gates!

K7 "". T{:‘Y.; ki'qf".“‘.: }‘:'«.T"‘Y.
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Eshet—hayil mi yimtsa,
verahok mipininim mikhrahh.
Batah bahh Iéy ba’lahh, veshalal lo yehsar.
Gemalat-hu toy velo—ra’, kol yemé hayyeha.
Dareshah tsemer ufishtim, vata as behéfets kapeha.
Hayetah ka-oniyyot sohér, mimerhak tavi lahmahh.
Vatakam be'od laylah
vetittén teref levétahh, vehok lena aroteha.
Zamemabh sadeh vatikkahéhu,
miperi khappeha nate‘ah karem.
Hagerah be'oz moneha, vate-ammets zero'oteha.
Ta'amah ki—tov sahrahh,
lo—yikhbeh valaylah nérahh.

Yadeha shillehah vakishor,
vekhappeha tamekhu falekh.
Kappahh paresah le ani,
veyadeha shullehah la-evyon.

Lo—tira levétahh misLlaleg,
ki khol-bétahh lavush shanim.
Marvaddim ‘asetah—lahh,
shésh ve-argaman leyushahh.

Noda’ bashe ‘arim ba’lahh,
beshivio ‘im—zikné—arets.

Sadin ‘aseta vatimkor;
vahagor naenah lakena ‘ani.
‘Oz—vehadar leyushahh, vatishak leyom aharon.
Piha patehah vehokhmah,
vetorat hesed ‘al-leshonahh.

Tsoftyyah halikhot bétahh, velehem ‘atslut lo tokhél
Kamu vaneha vaye-asheruha,
ba’lahh vayehalelahh.

Rabbot banot ‘asu hayil, ve-at ‘alit ‘al-kullanah.
Sheker hahén vehevel hayofi,
ishshah yir-at-Adonai hi tithallal.
Tenu—lahh miperi yadeha,
vehaleluha vashe arim ma ‘aseha.

Siddur Or veShalom - 690



Honnénu bizkhut
Rahél imménu

This pizmon is by the Ben Ish Hai,
potentially the most well known
of the hakhamim of Baghdad. His
halakhic writings were extremely
influential, pulling together many
diverse traditions of the Middle East

into a single practice.

This piyyut invokes Rahél, an
auspicious figure — see commentary
above for Zekhut Imahot. The
speaker constantly changes between
addressing the Divine and Rahél,
ascribing to her extraordinary
amounts of power, yet also prays for
her (as well as for us). The poem is as
usual filled with references — firstly
to verses of prophecy, particularly
Yeremiyahu and Yisha yahu,
badgering for what was promised
us in those texts. Secondly, it quotes
established prayer texts ranging from
Shabbat services to the Haggadah,
repurposing (and even regendering)

them to be towards Rahél
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Grace us, Yahh, grace us,
for the merit of Rahél our mother.

Mercifully set up her shelter, quick, please
end her exile, please accept her prayers, and
grace all of us with your favour.

Kindly rebuild her house, pay her an income,
give her hope in the end and return us home.

Don't let her pine any longer, fill her soon
with every goodness, to live and know she is
adored, and gather us from our banishment.

Say to her: rise and shine! Shake off the dust,
trust from the beginning, and behold: we will
see your beloveds here!

Sovereign: ransom and redeem, and lift
with strength and divinity, the daughters of
Yisraél, and struggle our struggles.

Comfort the mind of the cowering, for to
you it is fitting and appropriate, to see on
Har Tsiyyon Your honour, our Elohim.

She will quickly rebuild the seat of luxury,
lift the needy from the refuse, EI Elohim from
Tsiyyon — soon our eyes will see!

Banish the slave and servant! Beseige and
eradicate in fury! Sanctify Your simple dove!
Your kindness is the shining light upon us.

Give her light from the love when you spoke
to her! Expand her homeland! Make our
suns out of sparkling rubies!

Return her crown! To the lady, upon her face
she will shine, from Your face, our Sovereign.

She will be called sought after, dressed in
tallit and tefillin; place a crown on her head
such that she luxuriates in her decorations.

Establish, please, out of your kindness and
the shelter of David your servant, the honour
of your Sovereignty; she will uncover us all

Siddur Or veShalom -

SOVELOVIEL VAL
Honnénu Yahh honnénu,
bizkhut Rahél imménu
Rahum hakém sukkatahh, mahér na kéts
pedutahh, kabbél na tefillatahh,

vehon tahon ‘alénu

Hanun tivneh et—vétahh, tén sakhar
lif ullatahh, tikvah le-aharitahh
venashuy ligyulénu
Lo tosif ‘od leda-avah, hish mallé lahh
kol-tuvahh, hai da’ tammah behibbah,
vekabbéts niddahénu
Emor lahh kumi ori, mé afar hitna ari,
mérosh amanah shuri,
dodayikh sham tar-éni
Melekh podeh vego—éL hakém bekhoah
va-¢l, et-betulat Yisraél, verivah et—rivénu
Nahém libbah hanikh-eh, ki lakh
na-eh veya-eh, veHar Tsiyyon yéra-eh,
kevodekha Elohénu
Vehish tivneh appiryon, mé-ashpot tarim
evyon, El Elohim beTsiyyon,
hish tir-enah ‘énénu
Garésh shifhah ve-amah, vetsar hashmér
behémah, kaddésh yonatekha tammah,
hasdakh hazarah ‘alénu
Or méhesed tén lahh, ka-asher na-amta
lahh, veharhéy et-gevulahbh,
sim kadkhod shimshoténu
Vehashév ha ‘atarah, letammah
hagevirah, el-paneha ta-irah,
mipanekha malkénu
Lah yekkaré derushah, 'oz—vehadar
levushahh, shim lahh keter beroshahh,
et—edyahh hi ta‘adénu
Hakém na bahasadekha, sukkat David
‘avdekha, et—kevod malkhutekha,
hish tegalleh ‘alénu
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This extended passage uses
poetic themes in order to
explore the significance of
the four maternal ancestors
(Matriarchs) who have
tremendous symbolic
potential. Sarah, Rivkah,
Lé-ah and Rahél are each in
turn held up as icons of merit
— merit by which we deserve
to be recognised.

It is by Hakham Fatayya,
one of the great Iraqi
Hakhamim of the 19" and

20" centuries.

The particular poetry of
these passages is full of subtle
references to Midrashim and
other extra-biblical stories of

these women’s characters.
We don’t have enough space
to narrate them all here —
but it is worth dwelling, as
this passage does, on the
particular signifiance of
Rahél in these mythologies as
a mother and as an advocate
on our behalf with the
Divine.
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Remember us our Elohim,

recall the merit of Sarah Your

servant, who was first to come to live at Your
sacred oasis. She who after her menopause
was entrusted with mercy even though she
laughed like a fool before an idol. Sarah, who
drove out her own maidservant — she and
her son - from Your house. Look now what
she evokes, the right hand of Your people!
I'will violently cry out before a man who
crushes the remnant of Your people, Your
flock! Has a faithful nation been prepared

as food and sustenance for Your enemies?!
Drive out, disperse this wild donkey foal
from Your sacred sanctuary! Remember,
T, Your people for a good design!

Recall the merit of Rebecca,
who cherished Yitshak, Your bound offering,
who accepted her suffering and pleaded
before You. She who, in seeing her twins
fight in the womb went to Your study
house. Pleased with two sons, the elder to
serve Your younger, who had goodness and
simplicity sealed within him — his mouth
designed to tell of Your praises. Remember,
M7, Your people for a good design!

Recall the merit of Betuél’s daughter, who
sends a redeemer to the prisoner of Your
hope! She who split the Hairy One and with
it burnt a fire of Your anger. If he arises up
above, throw upon him Your shoes, and
bring a day of vengeance for the blood of
the Simple One, with Your bare arms. With
petition and protest, elevate him to Your
abode above! Remember, M, Your people
for a good design!

v ARONA

Zekhor lanu Elohénu, zekhut Sarah
amatekha. Asher na‘ah uva-ah, lagur
binveh kodshekha. Ve-aharé belotahh

veziknatahh, nifkedah behasdekha.

Uvitshok evil ve-elil, géreshah Sarah

mehelkekha. Vena-amah garésh amabh,
hi uvnahh mibétekha. Re-¢h ‘attah ékh
hattah, yad yemin ‘ammekha. Ez‘ak
hamas mé-ish ramas, she-érit ‘am
tsonekha. Ha-im hukhan ‘am ne-eman,
lema-akhal le-oyvekha. Garésh zeréh
‘ayir péré, mimikdash hadomekha.
Zokhrénu Adonai birtson ‘ammekha.

Zekhut Rivkah asher hashekah,
beYitshak ‘akédekha. Vene'tarah, be'ét
tsarah, vehithannenah lefanekha.
Uvir-otahh shemitrotsetsah, halekhah
levét midrashekha. Vena-amta shené
vanim ittahh, veray ya ‘avod tse ‘irekha.
Vehalak vetam bishmakkh nehtam, piv
yesappér tehillatekha. Zokhrénu Adonai
birtson ‘ammekha.

Bizkhut bat Betu-él shelah go-€l, la-asir
tikvatekha. Tefalah sa‘ir uvo tav'r, ésh
hamatekha ve-appékha. Ve-im ‘alah
‘ad lema’lah, hashelékh ‘alav na ‘alekha.
Veyom nakam lidmé ish tam, hashof na
zero'‘ekha. Veshavve‘atam vetsa ‘akatam,
ta ‘aleh na lim onekha. Zokhrénu

Adonai birtson ‘ammekha.
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The mythology of Rahél
interceding on our behalf
goes all the way back to
an intertextual moment
in the Tanakh, where
in Jeremiah it says: ‘A
cry is heard in Ramah —
wailing, bitter weeping
— Rahél weeping for her
children, she refuses to be
comforted for her children,
who are gone. Thus said
the Lord: Restrain your
voice from weeping, your
eyes from shedding tears;
for there is a reward for
your labor — declares the
Lord: They shall return
from the enemy’s land."

Later, the Midrashic
tradition expands this
theme considerably,
including in the Zohar,
where Rahél becomes an
avatar of the Shekhinah,
the mother/daughter
figure who advocates for
Her children.

TIND 390 TN 7Y TN FIN5 T
Tuawh D13 WY AT AT

TIWRI NI RN 123 R N2

337 OV T AR Ay

TRIT WIRa DYy DyR

Tov TN 2 W

DT 7337 X T 501 ma
o 3 meny A Ry
D"137 DY N FIReR AR N3N X
DRI X3 FI3WR AR AV iR
DPIYEY YW RN e mana i
D' g MEpiT sty nom
D’TWJ'E.I"?Q "?'ﬂﬂfﬁ 91 TN AP K
DTTR P2 X)X 8 X 3 X
o7 M3 N 5D mian ke b
DAV T3 IR OV 137 7w )
DYV AR 1% TR 9K i "33
DR 9P T3 TR Y T3pR i)
013 W9ﬂ17 ,u‘['['_ﬁJ X u'l'ﬂ*l FT?J‘?

D27 M Y KD 71y Y v

719 - o) X NTD

Recall the merit of Léah,

who went forth to meet Ya‘akov Your
chosen one. You had mercy on her and
blessed her with six sons, Your tribes, and
with a pure daughter who shines like the
sun in Your firmament. Remember her and
her righteousness, recall her today for Your
children who are waiting upon You in Your
sacred sanctuary. Remember, M7, Your
people for a good design!

Recall the merit of Rahél,

Recall the divine to Your wandering
children! She who entered into her suffering
at her wedding on a night of vigilance! She
who was humbled under her bed and who
answered from there with words, with a
crying voice, screaming out: Please listen
from above! A voice is heard in Ramah,
knocking over walls, it is heard even far
away — yowling and pleading for the

one Buried in the course of her journeys:
"Where is Yoséf?! Where is the one who
corresponds to me, my youngest son?!
Where is the son of my suffering? I cannot
see him and he does not suckle my breasts?"
She went on to ask of the Ancestors: ‘Where
are my beloved children?” They told her

to go and ask Amram’s son, buried on the
border mountain. ‘My son, Mosheh, don’t
be silent — where did you leave the flocks?’
A voice was heard from the grave lamenting
with a stammering voice: Why, lovely, are
you wandering searching these mountains?
She said, Tam obligated to break the barrier

v ARONA

Zekhut Lé-ah asher yatse-ah, likrat
Ya ‘akov vehirekha. Honantahh
uvérakhtahh, beshésh banim
lishvatekha. Uvevat tammah kemo
hammah, zorahat bim onekha.
Zekhutahh vetsidkatahh, tizkor hayom
levanekha. Vetitta ém vetargi'ém,
bemikdash hadomekha. Zokhrénu
Adonai birtson ‘ammekha.

Zekhut Rahél zekhor ha-El levanekha
handudim. Shehikhnisah et—tsaratahh,
lehuppatahh belél shimurim. Vehi
nehbetah tahat mittatahh, ve anetah
misham devarim. Et kol shav ‘atahh
veza ‘akatahh, hakshivah na
mishehakim. Kol beramah mapil
homah, hanishma’ lemerhakkim.
Meyallelet vesho-elet, hanikberet
befarashat derakhim. Ayyéh yoséf
ayyéh hoféf, ahahh-li ‘al-ben—ne‘urim.
ayyéh ben oni lo ra-ani, velo yanak
méhaddaddim. Halekhah lish-ol
mé-avot kol, éfoh banai haykarim. Lekhi
sha-ali leven Amram, kavur behar
ha‘avarim. Beni Mosheh al tehesheh,
an natashtah ha‘adarim. Vekol
mikever nishma’ medabbér, binhi vekol
tamrumim. Lammah dodah at nodédah,
lehappés beharim. Ani nehotsah ligdor
pirtsah, lo ‘ét harbot devarim.
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In Ekhah Rabbah, Rahél
is seen browbeating God
into submission:

"..When Rahél saw the
events of the Destruction and
the Israelites being sent into
exile from their land, she
Jumped in front of God and
said: “Master of the Universe!
it is known before You that
Your servant Ya ‘akoy’s love
for me knew no bounds, and
he worked for seven years for
me. When those seven years
were completed and the
time came for my marriage
to my husband, my father
exchanging me with my
sister. This was difficult for
me, when I learned of this.
Tinformed Ya'akoy, and [
gave him a sign so that he
could distinguish between
me and my sister; so that
my father would not be able
to exchange me. After that
I consoled myself, I suffered
[to overcome] my desire and
had compassion for my sister
that she not suffer disgrace,
and 1 gave her all the signs
that I had given to my
husband ... (cont.)
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but it is not yet time” Mosheh answered, T
left them with Your son, Yehoshua’.
“Yehoshua’, my son, answer me — where are
the tribes?!’ Seeing her tears and her despair,
he too started crying for the nation. The
sound of their weeping and pleading arose
to the highest Heavens. Yehoshua’ said: ‘Be
still, my mother, just for a moment, lest I die!
Ileft them in the charge of the elders and the
kings of the Davidic line, the shepherds’ She
went from there in a hurry and came to the
graveyards of the city of Tsiyyon. They said
to her in that sacred abode: there you should
seek them and there you will find them.
When Rahél saw that the walls had fallen
and the sacred stones were tumbled down,
and there were no priests, and no Levites,
and no Ark, and no Keruvim — she wailed

a bitter desperate cry and threw her shoes
from her feet, ripping her multicoloured
tunic and her scarf and her mantle. She
dressed in sackcloth upon her flesh and

she rolled about in the dust. She struck her
hand upon the beloved child whom she had
lost among the nations and she tied a rope
around the useless nation, making a eulogy
like a dragon. She jumped in haste to the
supernal El and tore open all of the Heavens
and rose to the highest hidden height. She
stood before the Rock of Eternities and
charged THEM with an offence against the
nation of Tsiyyon — in sackcloth, and with
tears, and with pleading: ‘Please, my Parent,
turn towards the pain of my voice, turn to
me in mercy!” Only the Rock can verify if
this nation is lost forever — how can a bride

Siddur Or veShalom -
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Mosheh ‘anah bimginnah, liYhoshua’
benékh mesartim. Yehoshua’ beni
‘anéni, anah hémah hashevatim. Lemul
bikhyatahh vetsa ‘akatahh, bakhah
gamhule ‘ummagahh. Vekol bikhya.
pam veshav'atam, ‘aletah lishmé
meromim. Dommi immi me at Legaj
pen amut ve—egva’. Ani mesartim
lazkénim, ulmalkhé David haro‘im.
Halekhah misham behippazon, lekivré
‘ir Tsiyyon. Ve-ameru lahh bemikdash
makhom, sham tevakshim vesham
timtse-in. Vekhir-ot Rahél ki én homot
vahél, ve-avné mikdash hém serufim.
Ve-én Kohanim uLviyyim, ve-én aron
ukhruvim. Tsa ‘akah mar hamarmar,
vehaletsah méraglahh min ‘alim.
Vekar ah et ketonet passim, vehatssa if
vehame ilim. Vesak hagerah ‘alé
besarahh, venitgalgelah bén sela ‘im.
Vetafehah yad ‘al-bén nikhbad, asher
ne-evad bén ha‘amim. Vekasherah
hevel ‘al-‘am hevel, ve‘asetah mispéd
katannim. Kafetsah behippazon le-El
elyon, uvake ‘ah et—kol hareki‘im.
Ve'aletah lim ‘on lerum hevyon,
ve'amedah lifné tsur ‘olamim. Vetave ah
elbon shel—'am Tsiyyon, besak uvkhi
uvtahanunim. Anna avi lekol ke-évi,
tifneh élai berahamim. Tsur te‘udah
ha=im ‘édah, tihyeh ayudah le olamim.
Ve-ékh kallah méhék ba ‘alahh, tegarésh
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(cont.) so that he would think
that she was Rahél. And this
was not all—I went under the
bed where he lay with my
sister: he would speak with her,
and I responded every time,
while she remained silent, so
that he would not recognize
her voice. I acted kindly with
her, I was not jealous of her,
and 1 did not cause her to be
shamed and disgraced. What
am I, flesh and blood, dust and
ashes, that I was not jealous of
my rival wife, and that I did
not allow her to be shamed and
disgraced, but You, merciful
living and eternal Sovereign,
why were You jealous of
idolatry that is of no import,
and exiled my children who
were slain by the sword, and
allowed their enemies to do
with them as they pleased?”
God’s mercy was immediately
revealed, and THEY said: “For
your sake, Rahél, I shall return
Yisraél to their place—for there
is a reward for your labor |[...].
Your children shall return to
their country”

(Vilna Ed. Petiha 24)
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be cast away from her husband to such
distances? How can You send a mother from
her nest and not at least take the children?
How can you abandon the flock when lions
roam about? How can you be silent in the
face of Edom’s children who sacrifice the
nation like animals? Is their iniquity not
simple — can it not be cleansed in water? Is it
painful before you — when a thousand years
are like a day in your eyes? Well the second
millenium has been given over to beasts and
the pain has not ceased! Where is the sign of
wonder and responsibility — the appointed
meeting place? When will you be merciful?
When will you comfort? You push it off
from one day to the next until it is awful and
their captivity can no longer be redeemed?
A voice emerged from the throne: ‘Be

silent my daughter, bride of pine —~wipe the
tears from your eyes, and hold off on your
pleading, for all of your questions and your
tears have stirred the supernal ones’ Then
THEY rose up to the highest heights and
gathered up mercy, and said: ‘So Edom will
not establish itself on the blood spilt of My
servants, and in short time I will bring a

just end to all the wicked. I will decree the
protests valid and I will rise up to open the
hidden letters of the swallowed souls. To
my Bride I will say: Get up, My Light, Arise
and dress Yourself in the garments of Your
glory?” So all the voice of my nation will
attest and agree saying, ‘If we have made
mistakes — answer us, and do it for Your
Name’s sake!” Remember, i7", Your people
for a good design!

SSUPALN _L“\

otahh lemerhakim. Ve-ékh shilahta
ha-ém mikén, velo lakahta habanim.
Ve-ékh netashta hatson to‘im, bén arayot
ulvaim. Ve-ékh tiddom livné edom,
hamakrivim méhem zevahim. Ha-im
lo tam ‘avon pish ‘am, bidé mayim
hazédonim. Ha-im mits ar lefanekha,
elef shanim be ‘énekha. Ve-elef shéni
natah la ‘arov, velo hadal hamakh-ov.
Ve-ayyéh ot hapela-ot, veheshbon mo'‘éd
mo ‘adim. Matai terahém matai tenahem,
ve-attah doheh miyom leyamim. El ayom
tenah pidyom, velo tidheh ‘od bidvarim.
Kol yotsé mé‘al kissé, dommi bitti kallat
étanim. Min i dim‘ah mé'‘énékh, ve-et
hikkékh mitahanunim. Ki mérov sihékh
wvikhyatékh, nadedu kol-ha ‘elyonim.
Vehu ‘alah ‘ad ma’lah, venikhmeru
harahamim. Uvizman katsér ehyeh
kotsér, uwvotsér kol-haresha ‘im. Egzor
avna tamhé tsalma, vetaddik yatéhh
lirsisim. Ve-eftah téyot hasetumot, shel
nishmot habelu im. Kumi ori hitna ‘ari,
veliyshi bigdékh haykarim. Gam kol
‘ammi ul-ummi, hém mitvaddim
ve-omerim. Im ‘avonénu ‘anu vanu,
‘aséh na lema ‘an shemekha.
Zokhrénu Adonai

birtson ‘ammekha.
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Ashirah keShirat Mosheh

This piyyut, traditional to
Moroccan communities, introduces
Shirat haYam, the Song of the
Sea, by going through each of
the songs of Tana‘kh in turn. It is
thus a piyyut which centres the
contributions of female Biblical
characters.

While it also has dedicated tunes, it
is often sung to the same melody as
the Shirat haYam, and on Shabbat
Shirah and the 7th day of Pesah, it
is sung directly before it.

The iteration of biblical characters
found here (Mosheh, Miryam,
Yehoshua’, Devorah, Hannah,
David, and Shelomoh) are all
known for having formal songs
in the Tana"kh in their names. To
all of these songs of our people we
add our own song, referenced in
the final stanza, to be sung at the
future redemption.

&

767 - MYpa - NMbn M0

ARRCERER R RN
Xy v e
TN wh e e ey
nTWI YRS TR M

now Sy on
™ oW owm o
TV TN e 3T

73 YT
TN i ey i
YWD TR Y 73T
k! a7
1 a7 WM mian
YYD YN YT 13T

T3 oy M
TR T Wm e
oTwD TN T 3T
oI e
X T AT , XY
TeD TN YW T
by s b
WX oYwn Y Jnx
nTYD TR b
N3 Ly
g S A LR NN
AR AN 137

Let’s sing like the song

of Mosheh, a song never
forgotten: “Thus Mosheh
will sing all the words of this song”

Let’s sing like the song of Miryam
upon the seashore: “Thus sang
Miryam the words of this song”

Let’s sing like the song of Yehoshua’
on Mt Gilboa  “Thus Yehoshua’
will sing the words of this song”

Let’s sing like the song of Devorah
on Mt. Tabor: “Devorah
sang the words of this song”

Let’s sing like the song of Hannah
with her husband, Elkanah:
“Hannah sang the words of this song”

Let’s sing like the song of David
with apportioned melodies:
“David spoke the words of this song”

Let’s sing like the song of Shelomolh,
crowned with his mother’s crown:
“A Song of songs, by Shelomoh”

Let’s sing like the song of Yisracl,
at the coming of the Redeemer:
“Thus  Yisraél  will  sing

the words of this song.”
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Ashirah  keshirat
shir o

Mosheh,
yinaseh, Az yashir Mosheh et
divré hashirah. Ashirah keshirat
Miryam, al sefat

r22

hayam,  Vatasar Miryam et
divré hashirah. Ashirah keshirat
Yehoshua’ beHar
haGilboa’, AzyashirYehoshua’ et
divré hashirah. Ashirah keshirat
beHar
Tevorah, Vatasar Devorah et
divré hashirah. Ashirah keshirat
Hannah im ba‘alahh
Elkanah, Vatasar Hannah et
divré hashirah. Ashirah keshirat
David,
yatsmid, Vaydabér David et
divré hashirah. Ashirah keshirat
Shelomoh ba ‘atarahshe'itterahlo
Shir haShirim  asher
Ashirah  keshirat
bevi-at

Devorah,

mizmorim

immo,
liShlomo.
Yisraél,
hagoél,

divré

Az yashir Yisraél et

hashirah.
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Yehidah Ra’yah mia J'ﬁl:ﬂ? T ’L)L)ﬂ ope.n the locked and thirsty garden. T
This piyyut is from Morocco, 5 . Praise to your Maker, who evaluates eni a raya
written by Rabbi David Hasin and rnN._; -IN.W_j1 :.u_! -I / 1i7 ’:J hearts — for your voice lilts and gal na'ul gan raveh
is famous as a wedding song. The . . Haleli yotserékh levavot bohén
piyyut praises the many virtues of in nby ,’J D’:UB ns,’tg your face is beautiful, a doe of Ki kolékh ‘aréy umar-ékh naveh
the bride, and in doing so centres " ) o IOVCI'S, brin: gm g grace. . !

Biblical female figures, with a Ayyelet ahavim veya‘alat hén

rich tapestry of references making )
comparisons to Estér, Rut, Ya'el, even '-I-D:: '_11?; D’WJJ HQZU

The most beautiful woman, the Hayafah vanashim kallah khevudah
David's love-song to Yehonatan: o Na‘amt me-od mikol kelé hemdah
mRaly ’L)D L)DD BLYARRIAIA honoured bride — the most dear, more ¢ :
“I grieve for you, My brother ‘ ~ . Mizahay mipaz mé-odem ufitdah
Jonathan, You were most dear to me. 17 TO9 DTXR 121 37 than any treasure = more than gold Be'éné khol ro-ayikh at nosét hén,

rubies, or emeralds. In the eyes of all

Your love was wonderful to me,

More than the love of women.” ’J AA XY X -[’tfﬁ ‘73 ’J’}D

Ki kolékh ‘aréy umar-ékh naveh
who see you, you hold grace, for...

David, I Shemuél 1:26 Ayyelet ahavim veya‘alat hén
s e | o g e oo fctieycanly | Uit paneybhesin i
. . v 17 \7 imagine - like the beloved moon on its Leyaréah yakar malé ven yomo
“Daughter, [ will seek for you a I 13 K21 R MY “Barukh haEl shebara veolamo

. g first day — to wh “Blessed i

resting-place,” Na'omi, Rut 3:1 173‘?1-37::1 NWT;W L)NU -‘Iﬂ; ths p yh owto; W:;éy elsdie 1sd Beriyyot tovot” vayomer limtso hén,
“Blessed among women is Yaé], _ ‘ o . € Eiwho created In Their world, goo Ki kolékh ‘arév umar-ékh naveh
-3 0 XY 7317 N MW NP2 diverse beings” to find grace, for...

among women in the tent she is
blessed”” Devorah, Shofetim 5:24

Ayyelet ahavim veya‘alat hén

Halo avakkésh lakh bét menuhah
Tokh nevéh shalom behashkét uvevithah
Kabbéd akhabbedékh me-od beminhah

Ha-even haroshah teshu-ot hén hén

man 3 -I‘?-WP;N NTL)U I will seek for you a house of rest —

among the oases of peace in quiet and

IBA BRIl DWL)LU T tranquility. I have honoured you truly

a3 -[ND 732X 732 with gifts, so the capstone will tell of

Ki kolékh ‘aréy umar-ékh naveh
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73 ’m i” NTNWB mrg'N‘-]U i:!(:] your many graces, for... Ayyelet ahavim veya‘alat hén
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Showing the density of these
references, the first verse alone links
six quotes: Shir haShirim 6:9 and
4:12, Yisha’yahu 58:11, and Mishlé
17:3, followed by Shir haShirim 2:14
and Mishlé 5:19 to form the chorus.

Quotes from Shir haShirim make
comparison to the capital-B Bride,
the Shekhinah. This ambiguity is
particularly explored in the final
verse, where the psalms of David
are referred to as praises to You. The
psalms are of course addressed to
the Divine. Are we instead directing
them to our human bride, are we
now switching to praising the Divine,
are we revealing that the Divine has
been the subject the entire time, or
does the whole poem speak to both?
See a similar switch in Hayda tem
Yedidai, page 769. This plays with
the kabbalistic notion of hieros
gamos — that our affairs mirror and
correspond to those in the divine
realm. Thus a human wedding
is also a tikkun which can unite
different divine aspects above.
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If you don’t know how beautiful and

fit you are — then I will tell you, my
beloved, of every detail: there are many
girls but you are greater then them all.
Beauty is a lie and grace is fleeting, for...

Quick, come to my garden, my sister —

to my mother’s house and my parents’

room! Take from my hand my blessing,
if you please, then find grace, for...

Blessed among these women of the
tent: Sarah, Rivkah, Léah and Hannah
— to call out to the girls to go out and
see — beauty adorns her head, an escort

of grace, for...

David the King, from his stem the
Anointed — with his songs and his
praises to You we praise, a pilgrim song,
a song for the conductor, a song for
David: words from the mouth of a wise
person bring grace. A pilgrim song, a

song for the conductor...

PN AR PN AR PN AR PN
Im lo téde'i lakh yafah vahagunah
‘Al mah ve'al mah dodai lakh ettenah
Rabbot banot at ‘alit ‘al kullanah
Sheker hayofi vehevel hahén,

Ki kolékh ‘aréy umar-ékh naveh

Ayyelet ahavim veya‘alat hén

Mabhari bo-i leganni ahoti
El bét immi ve-el heder horati
Velakaht miyadi et-birkhati
Im na khi matsati ve énayikh hén,
Ki kolékh ‘arév umar-ékh naveh

Ayyelet ahavim veya‘alat hén

Tevorakh minashim ba-ohel hénnah
Sarah veRivkah Lé-ah veHannah
Likratahh habanot tse-enah ur-enah
Tif-eret leroshahh livyat hén
Ki kolékh ‘aréy umar-ékh naveh

Ayyelet ahavim veya‘alat hén

David haMelekh migiz o0 Mashiah
Beshirav ushvahav lakh yeshabéah
Shir hama ‘alot shir lamnatséah
LeDavid mizmor divré fi hakham hén

Shir hama‘alot shir lamnatséabh...
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Shalom leVen Dodi L ry
' a2k ralsghyA ?|1? 01‘7@7
is by Shelomoh ibn Gabirol, 11" .
Century Spanish poet, and arguably
the most famous paytan of all time.
It is a luscious love poem, drawing
heavily on Shir haShirim. It was
preserved as a pizmon in North
Africa, and has become popular in
recent years across Mizrahim.

Refa Tsiri

is by Hakham Raphaél “Antébi”
Tabbush, the most significant
paytan and composer in the Syrian
tradition. The style and philosophy
he developed in the 19" Century
— the way he wrote piyyutim,
composed (and nicked) melodies, and
applied piyyut melodies to liturgy —
is continued to this day. This poem is
a prayer for healing, and its melody
is taken from a now little-known
Ladino song, Trista Vida.
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..the Lady. This title is commonly D’DWD; ]3“0 Dj, ,D’DD?.U Y ‘,47 TUJB

used to invoke Sarah Iménu, ;
referencing Beréshit 16. Antébi refers BRI =) ‘7}7
to Yisraél here as the children of 7l-1y1-)3 ormn X
Sarah, rather than more commonly eroom T
invoked ancestors such as Ya‘akov,
perhaps due to the tradition to invoke
one’s mother and the Imahot in the

prayer for the sick.
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Hello, my love so pure and ruddy!
Hello, to you - from She whose
cheek is like a pomegranate’s rind!
Run to meet Your Sister,
Please, go out and save Her!
Empower her like Yishai’s son over the
forces of Amman.

What's up, gorgeous? You've aroused
me to love. Your voice chimes in my

mind cloaked within the sounds of bells.

The moment that You want my love,
I'll rush to You! Then I will gush down
upon You like dew on Mt. Hermon.

Heal Her , She is my Envoy to You
EI You who are an expert healer!

She is the first to help when I'm weak,
So give strength to Her, my soul.

Open mercy’s gates, — You who dwells
high above in the Heavens! Upon Your
servant show love — for there is none
who is merciful other than You.

Living El desire my prayer, and incline
Yourself to assist me — Quick!

Call out for liberation to Your nation —
they who are the child of the Lady.

v ARONA

Shalom leven dodi,
hatsah veha-admon,
Shalom lekha mé-ét,

rakah khemo rimmon.

Likrat ahotekha ruts,

tsé na lehoshi ‘ahh,

utslah keven Yishai,

rabbat bené ‘ammon.

Mabh lakh vyefé fiyyah,
ki te'oreri ahavah,
utsaltseli kolekh,
kam il bekol pa‘amon.
Ha'ét asher tahpots,
ahavah ahishennah,
‘ittahh ve‘alayikh,
ered ketal Hermon.

Refa 1siri él ne-eman,
ki attah rofé uman,
at roshi, shur halshi,
vetén koah lenafshi.
Petah sha ‘ar harahamim,
ram shokhén bameromim,
‘al ‘avdakh, sim hasdakh,
én merahém bil ‘adakh.
El Hai retséh litfillati,
vehushah le‘ezrati,
bimhérah, deror kera,
le‘am ben hagevirah.
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