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LAptitudes and Environments
Tosefta Hagigah 1:2

When a child knows how to shake, they are obligated in lulav.
When a child knows how to wrap himself in a garment, they are
obligated in #zitziz. When a child knows how to speak, his father
teaches him S# 'ma, Torah and Hebrew. And if not, better that he
had not been born. When a child knows how to care for his

tefillin, his father buys him a pair of tefillin.
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Rabbi Shimshon of Kinon . . . would pray with the simple intent of a
child and not involve himself in mysteries.

Rabbi Yitzchak ben Shesheth (1334-1408),
Teshuvoth Rivash 157.
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I heard from my master [the Baal Shem Tov] that even after Rabbi () l _‘; foﬁ)l % e
Nehuniah ben Hakanah had mastered all the kabbalistic meditations “}_};f -'-{J
associated with prayer, he would still pray like a little child. :

Rabbi Yaakov Yosef of Polonoye,
Kethoneth Passim (New York 1950, p. 436)..

It is written, “'Is Ephraim a darling son to Me, is he a dandled child? il e ®
For as often as I speak to him, I will remember him still, therefore My (1790 - 134y
heart yearns for him, and I will have compassion upon him” (Jeremiah
31:19). In the Midrash, one opinion states that a dandled child” is like
a two or three year old, while another opinion states that he is a four or
five year old.

The commentaries explain that even though a child of two or three
cannot speak, but only makes signs and speaks broken words, his father
still delights in his words and does what he requests. . ..

This gave me great encouragement. ... Even when you cannot
speak at all to God, and cannot express yourself well, it is still precious
to God. Even if you only speak with gestures and broken words like a
two or three year old, your Father still delights in it and often will help
you find more eloquent words.

Rabbi Nathan of Nemerov (1780-1844),
Alim LiTerufah 254 (Jerusalem 1968 p. 217).

Sometimes, when I read books in which perfection is put ST, THéRise ¢ Ls

before us with the goal obstructed by a thousand obstacles,
my poor head is quickly fatigued. I close the learned trea-
tise which tires my brain and dries up my heart and I turn
to the Sacred Scriptures. Then all becomes clear—a single
word opens out new vistas, perfection appears easy, and I
see it is enough to acknowledge one’s nothingness and sur-
render oneself like a child into God’s arms. Leaving to great

and lofty minds the beautiful books which I cannot under-
stand, still less put into practice, I rejoice in my littleness
because “only little children and those who are like them
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shall be admitted to the Heavenly Banquet.” ( e, MT (% S)
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VIII. “Israel was a Lad; and I Loved Him”
Why was Sh’muel given the nickname “ha-Katan"? This epithet
can be given four meanings: (1) shortness of physical stature;
(2) humility, he made himself small (Yerusbalmi, end of
Sota); (3) relative stature—compared to the prophet Samuel
(Yer. ibid.); (4) childlikeness (“kaign’ in the sense of a
child). If we accept the fourth interpretation, we can exchange
the phrase “Sh'muel ha-Katan” for a new phrase: Sh'muel
the Child.

A strange polarity characterizes the world of authentic
Judaism. It swings like a2 pendulum between the two ideals
of maturity and childishness. The great man, whose intellect

has been raised to a superior level through the study of
Torah, gifted with well-developed, overflowing,
powers—depth, scope, sharpness—should not be viewed as
the totally adult. The soul of a child still nestles within him.
On the one hand, he is knowledge-sated, strong of intellect,
rich in experience, sober-sighted, crowned with age, great
of spirit. On the other hand, he remains the young and
playful child; naive curiosity, natural enthusiasm, eagerness
and spiritual restlessness, have not abandoned him. If a
man has aged and become completely adult, if the morning
of life has passed him by and he stands, in spirit and soul,
at his high noon, bleached of the dew of childhood, if he
has grown up completely, in thinking, feeling, desire, trust—he
cannot approach God. The adult is too clever, Utility is his
guiding light. The experience of God is not a businesslike
affair. Only the child can breach the boundaries that segregate
the finite from the infinite. Only the child with his simple
faith and fiery enthusiasm can make the miraculous leap
into the bosom of God. “Israel was a lad and 1 loved him”
(Hosea 11:1): “Is Ephraim my dear son, a playful child, that
when I speak of him, I remember him again” (Jeremiah
31:19). The giants of Torah—when it came to faith, became
litle children, with all their ingenuousness, gracefulness,
simplicity, their tremors of fear, the vivid sense of experience
to which they are devoted. Where you find their maturity
you find their childlike quality. What was my grandfather,
R. Hayyim of Brisk? On the one hand, he was a great
abstract thinker, who introduced basic conceptual
transformations in the field of halakhic methodology. On
the other hand, he was a child, unable to restrain his warm
emotions, his yearning for something beautiful and elevated,
his dreams and hopes. He, the man of iron discipline in the
intellectual sphere, who captured the richness of halakha in
acute, exact, logical molds, was swept without reservation
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in a bold stream of simplicity, innocence, sensitivity,
perplexity, childish confusion, but also immeasurable
confidence: R. Hayyim ha-Katan! What was my father z”2 A
genius and a child! Supersensitive powers of abstraction
and the innocence of a babe. A spark from the soul of the
master of prophets, the father of sages in all generations, is
contained in the soul of all g'dolei Yisrael. “She opened and
showed the child; and behold, it was a crying lad.” The
whimper of a baby rent the air on the shore of the Nile. But
it was not only then that Moses cried. Whenever he fell
before God, he cried like a child. Who can fall before his
father, raise his eyes to him alone, to seek consolation and
salvation, if not the child! The weeping of a child accompanied
Rabbam shel Yisrael from the Nile to Sinai, to the Tabernacle,
to Nevo. Only the child could cry, could shed a tear. The
mature, the adult, are not capable of the all-embracing,
all-penetrating outpouring of soul. The most sublime crown
we can give a great man, sparkles with the gems of childhood.
It is not strange, therefore, that this crown was offered
Sh’muel with the epithet “ha-Katan.”

R. Hayyim Heller z"/ also united the two poles: intellectual
greatness and innocence of heart, unusual knowledge of
Torah and the delightful simplicity of a small boy. Our own
“Sh’muel ha-Katan” knew nothing of politics, infighting,
formality, or ceremony. He never said anything to gain
another’s approval or to impress a crowd. His language was
not decorative ur flowery; he did not use fancy phrases o
lend his ideas a meaningless luster. He detested complicated
terminology. When [ asked him to cut down on the quantity
of material presented in his lectures in order to improve the
format so that his listeners might be able to assimilate his
rich bounty, he refused. “Give them, R. Hayyim, a little bit,
let them digest your words,” I said to him. “What do you
want, R. Yoshe Ber, that [ waste time, mislead people?” he
would answer. He once told me that he had resigned the
rabbinate of Lomz, because he felt that as a communal rav,
things he disapproved of would be forced upon him and
upon his leadership. “It states in Proverbs (3:4),” he ended
this conversation, “He shall find favor . . . in the eyes of
God and man.”” Man must seek to fulfill his obligations
before God, then he should find favor in the eyes of man.
Inverting the order, one loses both worlds.
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